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Introduction 
The document dated December 3, 2010 and submitted February 3, 2011 to the San Dieguito Union High 

School District Board analyzes two chapters on Islam within the textbook World History: Medieval to Early 

Modern Times, published by Holt, Rinehart, Winston. The document, in this response identified as the 

“12/3/10 Document”, concludes the textbook is biased toward Islam and Muslims; it then provides 

supplemental materials and references to support a contrasting view of points extracted from the 

textbook. Several of the supplemental materials and references provided in the 12/3/10 Document are 

extremely biased against Islam and quote authors who have been identified as being extremely anti-Islam 

by FAIR (Fairness and Accuracy In Reporting1) and the Southern Poverty Law Center2.  

It was concluded that a response, based on scholarly sources, to the 12/3/10 Document be prepared to 

address each of the issues raised, point by point, to contextualize the issues in light of Islamic history and 

the two primary sources of Islamic guidance, the Qur’an3 and Sunnah4. It is helpful, but not necessary, for 

the reader to have the 12/3/10 Document at hand while reviewing this response, which consists of 22 

points, labeled “A” through “V”. This response concludes with a full bibliography of sources cited. 

California Standards for Seventh Grade World History 
The textbook World History: Medieval to Early Modern Times was approved by the California Department 

of Education for use in Seventh Grade World History courses in light of the following California standards 

for Seventh Grade World History5. It is important to keep these standards in mind while reviewing the 

issues introduced in the 12/3/10 Document: 

7.2 Students analyze the geographic, political, economic, religious, and social structures of the civilizations 

of Islam in the Middle Ages.  

1. Identify the physical features and describe the climate of the Arabian peninsula, its relationship to 
surrounding bodies of land and water, and nomadic and sedentary ways of life.  

2. Trace the origins of Islam and the life and teachings of Muhammad, including Islamic teachings on the 
connection with Judaism and Christianity.  

3. Explain the significance of the Qur’an and the Sunnah as the primary sources of Islamic beliefs, 
practice, and law, and their influence in Muslims’ daily life.  

4. Discuss the expansion of Muslim rule through military conquests and treaties, emphasizing the cultural 
blending within Muslim civilization and the spread and acceptance of Islam and the Arabic language.  

5. Describe the growth of cities and the establishment of trade routes among Asia, Africa, and Europe, 
the products and inventions that traveled along these routes (e.g., spices, textiles, paper, steel, new 
crops), and the role of merchants in Arab society.  

6. Understand the intellectual exchanges among Muslim scholars of Eurasia and Africa and the 

contributions Muslim scholars made to later civilizations in the areas of science, geography, 

mathematics, philosophy, medicine, art, and literature. 

                                                           
1
 http://smearcasting.com 

2
 http://www.splcenter.org/blog/2010/12/13/anti-muslim-group-denounces-one-professor-defends-another 

3
 The Qur’an is believed by Muslims to be the word of God, the last revelation to mankind. 

4
 The Sunnah consists of the words and actions of Prophet Muhammed. 

5
 From Page 28 in History-Social Science Content Standards for California Public Schools: Kindergarten through Grade Twelve, Sacramento: 

California Department of Education, 2009. 
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Each of the items identified in the 12/3/10 Document as worthy of supplemental material needs to be 

evaluated in terms of its educational value according to California Standards for World History as well as 

guidelines for teaching about religion in public schools (listed in the next section). 

Guidelines for Teaching about Religion in Public Schools 
“Growing numbers of educators throughout the United States recognize that study about religion in social 

studies, literature, art, and music is an important part of a well-rounded education.” (A Teacher’s Guide to 

Religion in the Public Schools, 3) In keeping with the First Amendment of the United States Constitution, 

the following guidelines should be adhered to when teaching about religion6: 

 The school’s approach to religion is academic, not devotional. 

 The school strives for student awareness of religions, but does not press for student acceptance of 

any religion. 

 The school sponsors study about religion, not the practice of religion. 

 The school may expose students to a diversity of religious views, but may not impose any 

particular view. 

 The school educates about all religions; it does not promote or denigrate religion. 

 The school informs students about various beliefs; it does not seek to conform students to any 

particular belief. 

Background 
Islam traces its roots back to Prophet Abraham, peace be upon him, and is considered by its adherents, 

Muslims, to be part of the Judeo-Christian-Islamic tradition of monotheism. Muslims believe in the 

oneness of God, angels, prophets (including Adam, Noah, Abraham, Moses, Jesus, and Muhammed, peace 

be upon them all), holy books, the Day of Judgment, and the belief that God knows everything in creation. 

It is estimated there are over 1.5 billion Muslims in the world, with very large numbers (noted in millions) 

living in the Indian subcontinent (450), Africa (400), the Middle East (280), and Southeast Asia (250) as well 

as large numbers in Iran (65), Turkey (65), Central Asia (50), and China (50), and smaller numbers in 

Europe (20), North America (7), South America (3), and Australia (1). Muslims are culturally, socially, 

economically, and intellectually diverse. 

A. Polygamy 
Islam has long been associated with polygamy, however the vast majority of Muslim marriages are 

monogamous. It is important to understand polygamy in the historical perspective: “Islam did not 

introduce polygamy, but rather restricted it. Many past societies had practiced it limitlessly, ie. With no 

limits on the number of wives…On the other hand, when Islam restricted the number of wives to four, it 

conditioned the addition of even one wife to a monogamous marriage with justice. This really means 

providing all the legitimate rights to mother and children, as those guaranteed automatically by a marriage 

contract.” (Al-Disuqi 25) 

                                                           
6 These guidelines, published in “A Teacher’s Guide to Religion in the Public Schools”, have been endorsed by twenty-one organizations including 

the National Council for the Social Studies, National Education Association, National School Boards Association, National PTA, and Anti-Defamation 

League. 
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Another misconception about polygamy is that it is only for the benefit of males, to the detriment of 

females. By contrast “The Qur’anic institution of polygamy was a piece of social legislation. It was designed 

not to gratify the male sexual appetite, but to correct the injustices done to widows, orphans, and other 

female dependants, who were especially vulnerable…Polygamy was designed to ensure that unprotected 

women would be decently married, and to abolish the old loose, irresponsible liaisons; men could have 

only four wives and must treat them equitably…” (Armstrong 147) 

It is interesting to note that in the prime of Prophet Muhammed’s (pbuh)7 life, he was monogamous and 

that it was only when he was much older, at the age of fifty, that he practiced polygamy: “The most 

shocking aspect of Muhammad’s marriages is not his ten years of polygamy in Yathrib, but his twenty-five 

years of monogamy in Mecca, something practically unheard of at the time.” (Aslan 65) 

Although Muslim males are limited to four wives (with the majority being monogamous), Prophet 

Muhammed (pbuh) had nine wives. It is important to understand this was for the benefit of strengthening 

ties within the Muslim community: “The rationale behind these (Prophet Muhammad’s) marriages is clear. 

Many were performed to rehabilitate divorced and widowed women, especially widows of companions 

who had been killed in the early battles…Other marriages were done to strengthen bonds between friends 

and tribes. Some were done as an act of compassion toward a conquered foe. In the society of those 

times, they were regarded as acts of nobility and kindness.” (Akhter 141) 

Misconception about the Age of Females in Consummating Marriage: An issue brought up in the 12/3/10 

Document is the age of Aisha, one of Prophet Muhammed’s (pbuh) wives. There are different estimates of 

her age during the marriage but it is important to point out the difference between betrothal and 

consummation. “Since marriage in Islam means the signing of a contract, with consummation following 

perhaps at a much later time, marriage of minors did not raise the same sort of problems it might in 

another societal complex.” (Al-Faruqi 68) 

It is interesting to note that even in the United States in the 1880s, laws allowed children as young as 

seven in Delaware to consent to a marital union. (Robertson) 

“And while Muhammad’s union with a nine-year-old girl may be shocking to our modern sensibilities, his 

betrothal to Aisha was just that: a betrothal. Aisha did not consummate her marriage to Muhammad until 

after reaching puberty…” (Aslan 65)  

B. Medina (Yathrib) 
Three of the largest Jewish tribes in Yathrib (later known as Madinat an-Nabi, the City of the Prophet, and 

Medinah for short) were the Banu Qaynuqa, the Banu Nadir, and the Banu Qurayzah. Akhter explains that 

when Prophet Muhammed (pbuh) first arrived in Madinah, after building a place of worship, he created 

the Covenant of Medinah in which the major tribes, including the Jewish tribes, were signatories to a 

covenant. (81)  

                                                           
7
 Peace Be Upon Him is abbreviated as “pbuh”, a convention used by Muslims to show respect for the prophets. 
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“This covenant set out many of the principles essential to the peaceful functioning of a pluralistic society. 

It gave equality to all its citizens and accepted the coexistence of different religions in the community. All 

religious, ethnic and tribal groups had equal protection, rights and dignity.” (Akhter 65) 

The Banu Qaynuqa’: According to Armstrong, after the victory in the Battle of Badr, “…Muhammad found 

that even though his prestige had increased in Arabia as a whole, the fear of an imminent Meccan attack 

was swelling the opposition party in Medina. Ibn Ubayy and his supporters were backed by three of the 

largest Jewish tribes—Nadir, Qurayzah and Qaynuqa’—who depended upon their commercial links with 

the Quraysh and wanted no part in any war against Mecca…These three Jewish tribes were clearly a 

security risk. They had large armies and were experienced soldiers. If a Meccan army were to camp south 

of Medina, where Nadir and Qurayzah had their territories, it would be easy for them to join forces with 

the Quraysh and breach the city’s defences. If the Quraysh decided to attack from the north, which would 

be their best option, Nadir and Qurayzah could attack the Muslims from the south. But a more urgent 

concern was Qaynuqa’…(who) decided to break their agreement with the Prophet and join the opposition. 

Muhammad visited their district and asked them, in the name of their common religion, to keep the 

peace…A few days later fighting broke out in the market of Qaynuqa’ when one of the Jewish goldsmiths 

insulted a Muslim woman. As the hakam (wise leader), Muhammad was called in to arbitrate, but the 

chiefs of Qaynuqa’ refused to accept his judgment, barricaded themselves into their fortress and called 

upon their Arab allies for aid…After a siege of two weeks, the Qaynuqa’ were forced to surrender 

unconditionally.” (Armstrong 140-142) Muhammad (pbuh) spared the lives of Qaynuqa’ provided they left 

Medinah immediately, which they did, and bloodshed was avoided. 

The Banu Nadir: The Prophet Muhammed (pbuh) barely escaped an assassination attempt in which 

members of Banu Nadir had planned to drop a boulder on top of Prophet Muhammed (pbuh) from a 

nearby roof top. When the plot was discovered, the Banu Nadir withdrew to their fortress but could not 

sustain the siege after two weeks. The tribe surrendered, begging that only their lives be spared. Prophet 

Muhammed (pbuh) agreed on the condition that the tribe leave Medinah, taking with them only those 

goods they could carry on their camels. The tribe took the road to Syria and some of them settled in 

nearby Khaybar to help the pagans in their fight against the Muslims. (Armstrong 150) 

The Banu Qurayzah: “The Quraysh accumulated a major force of ten thousand (to besiege and attack 

Medina)…The Jewish tribe of the Banu Qurayzah posed an additional potential risk to the Muslims in 

Madinah. The fortress in which the Qurayzah lived was behind Muslim lines. If the Banu Qurayzah reneged 

on their covenant with the Muslims to fight in concert against invading forces, and instead joined hands 

with the enemy, the Muslims would be caught between two hostile groups, greatly increasing risk of 

defeat. Once the Qurayshi armies arrived at the gates of Madinah, the Qurayzah did exactly that. They 

reneged on their covenant with the Muslims to defend jointly against invading enemies.” (Akhter 79) 

“As was Muhammad’s custom, they were judged by the rules of their own scripture, the Tawrah (Torah) 

and traditions (Talmud), and were asked to select an individual (Sa’d bin Mu’adh), from their allies, the 

tribe of Aws, who they could trust as their judge.” (Akhter 83-84) Sa’d passed judgment on them that their 

fighters be killed and their children and wives made captives and that their property be divided.  
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“The fact is that the execution of the Banu Qurayza, while undeniably a dreadful event, was neither an act 

of genocide nor part of some comprehensive anti-Jewish agenda on the part of Muhammad. And it most 

certainly was not the result of an entrenched and innate religious conflict between Islam and Judaism.” 

(Aslan 93) “It is important to understand that this conflict had far more to do with political alliances and 

economic ties than with a theological debate over scripture.” (Aslan 98) 

C. People of the Book 
The term “People of the Book” refers to Jews and Christians whose prophets, Prophet Moses and Prophet 

Jesus (peace be upon them) received books of revelation. The Qur’an confirms these earlier revelations 

and, according to Muslims, is the final and unchanged revelation. 

The assertion in the 12/3/10 Document that Muslims are instructed to “curse or murder Jews and 

Christians” is incorrect from both a textual and historical perspective. From a textual perspective, there is 

no verse in the Qur’an ordering Muslims to curse or murder any non-Muslim due to adherence to a 

different faith. The fundamental Qur’anic principle is that fighting is allowed only in self-defense, and only 

against those who actively fight against oneself. Islam is a religion that seeks to maximize peace and 

reconciliation. Islam, however, is not a pacifist religion: it accepts the premise that, from time to time, and 

as a last resort, arms must be taken up in a just war. 

From a historical perspective, when the Islamic state was rapidly expanding in the seventh and eighth 

centuries, peoples of various religions, races, and ethnicities came under the direct governance of 

Muslims. If the hypothesis that “Muslims are required to convert non-Muslims” was correct, one would 

observe throughout the history of Islam a pattern of deliberate extermination, forced conversions, and/or 

expulsion. That systematic pattern is simply absent. 

There are several verses in the Qur’an asking Muslims to invite non-Muslims to Islam but never to forcibly 

convert them: 

 “We know best what they say, and you are not one to compel them; therefore remind (them) by 

means of The Qur’an to whoever (receives and) fears My warning.” (Qur’an 50:45) 

 “Invite (all) to the Way of your Lord with wisdom and beautiful preaching; and argue with them in 

ways that are best and most gracious: for your Lord knows best, who have strayed from His Path, 

and who receive guidance.” (Qur’an 16:125) 

 “If they incline towards peace, then incline towards peace, and trust in God, for He is All-Hearing 

and All-Knowing” Qur’an (8:61) 

The non-Muslims living in a region under Islamic government were called “dhimmis” and were allowed to 

retain their original faith and were accorded a protected status in which they were not required to 

participate in the military defense of the Islamic state. 

“Muslim persecution of the dhimmi was not only forbidden by Islamic law, it was in direct defiance of 

Muhammad’s orders to his expanding armies never to trouble Jews in their practice of Judaism, and 

always to preserve the Christian institutions they encountered. Thus, when Umar ordered the demolition 

of a mosque in Damascus that had been illegally constructed by forcibly expropriating the house of a Jew, 



[6] 
 

he was merely following the Prophet’s warning that ‘he who wrongs a Jew or a Christian will have me as 

his accuser on the Day of Judgment.’” (Aslan 94, emphasis added) 

It is important to understand that while, according to Islam, the Qur’an was revealed for guidance for all 

times and situations to come, various verses were revealed at a particular time in history and in particular 

circumstances (Von Denffer 92). One such verse is quoted in the 12/3/10 Document, verse 29 in Chapter 9 

of the Qur’an: “‘Fight those who believe not in God and the Last Day and do not forbid what God and his 

messenger have forbidden. Such persons as practice not the religion of truth, being of those who have been 

given the book, until they pay the exemption tax with a willing hand and have been humbled.’ (9:29) 

Freedom of religion is an essential aspect in an Islamic state. One of the five pillars of Islam is zakat 

(almsgiving). The People of the Book (Christians and Jews) are not obliged to pay the Islamic zakat that is 

spent by the state for social necessities and state affairs as defined in the Quran (see 9:60). But they must 

pay other taxes (the jizya tax) to share in the state budget. If they refuse to pay this tax to the state and 

rebel against the state, then it is the obligation of the state to confront them until they pay it. The same 

goes for Muslims; if some do not pay the zakat, the state must confront them until they pay it. This is what 

Caliph Abu Bakr did after the death of the Prophet, when some people refused to pay their zakat.” 

(Hathout, M. 53). 

D. Treaties 
Verses in the Qur’an about Idolators: The 12/3/10 Document cites verse 9:5 in the Qur’an: 

“Then, when the sacred months are over, slay the idolaters wherever you find them. And take them 

captive, and besiege them, and prepare for them each ambush, but if they repent and establish prayers 

and pay alms, then let them go their way. Verily, God is forgiving, merciful.” (9:5)  

It is important to understand that while, according to Islam, the Qur’an was revealed for guidance for all 

times and situations to come, various verses were revealed at a particular time in history and in particular 

circumstances (Von Denffer 92).  

“(Verse 9:5) was revealed towards the end of the revelation period and relates to a limited context. 

Hostilities were frozen for a three-month period during which the Arabs pledged not to wage war. Prophet 

Muhammad was inspired to use this period to encourage the combatants to join the Muslim ranks or, if 

they chose, to leave the area that was under Muslim rule; however, if they were to resume hostilities, 

then the Muslims would fight back until victorious. One is inspired to note that even in this context of war, 

the verse concludes by emphasizing the divine attributes of mercy and forgiveness. To minimize hostilities, 

the Quran ordered Muslims to grant asylum to anyone, even an enemy, who sought refuge. Asylum would 

be granted according to the customs of chivalry; the person would be told the message of the Quran but 

not coerced into accepting that message. Thereafter, he or she would be escorted to safety regardless of 

his or her religion. (9:6).” (Hathout, M. 52-53, emphasis added) 

Treaty of Hudaybiyah: The 12/3/10 Document claims that the Treaty of Hudaybiyah, enacted before the 

conquest of Mecca, was made with the attempt to feign peace while preparing for war. This couldn’t be 

further from the truth:  
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Six years after the migration to Medina and after three major conflicts with the Meccans, Muhammed 

(pbuh) had a dream that he was performing the pilgrimage to Mecca. He therefore decided to go 

peacefully to perform the pilgrimage. In March 628, Muhammed (pbuh) and approximately 1,400 Muslim 

men and women went unarmed, dressed in traditional pilgrimage garb, to Mecca. It was Arab tradition 

that anyone wanting to perform the pilgrimage could do so without being hindered. The Meccans, 

however, due to their several conflicts with the Muslims, would not allow the Muslims to enter Mecca and 

dispatched 200 armed men to intercept and kill the unarmed Muslims on their way to Mecca. When 

Muhammed (pbuh) got word of this, with the help of a Bedouin guide, he took a detour to an area called 

Al-Hudaybiyah, where all fighting was prohibited. He made it clear that they came in peace only to 

perform the pilgrimage.  

The Meccans sent several negotiators to the Muslims to find a way to keep them from entering Mecca for 

the pilgrimage. They then offered an agreement that the Muslims would not enter Mecca that year but 

would return the following year for the pilgrimage and that there would be peace for ten years between 

the Muslims and the Meccans. This peace treaty included all the tribes with whom each party to the 

agreement held alliances. Muhammed (pbuh) made several concessions in this treaty with the hopes that 

there could finally be peace between the Muslims and the Meccans. 

“The…years of peace allowed freedom of movement for people across Arabia. Many tribal representatives 

visited Madinah and heard the Islamic message. More important they saw the practical application of the 

Qur’anic message in the metamorphosis of entire communities…The net result was an exponential 

increase in the numbers of Muslims in the peninsula.” (Akhter 95) 

“…In November 629, the situation in Arabia changed dramatically: the Quraysh (Meccans) broke the treaty 

of Hudaybiyyah. Aided and abetted by some of the Quraysh, the tribe of Bakr, one of their Bedouin allies, 

made a surprise attack on the tribe of Khuza’ah, which had joined Muhammad’s confederacy. Khuza’ah 

promptly asked Muhammad for help and the Quraysh woke up to the fact that they had given Muhammad 

a perfect excuse to attack Mecca.” (Armstrong 197) 

Conquest of Mecca: The 12/3/10 Document claims that the Holt, Rinehart, Winston textbook is deceptive 

in using the terms “gave in” and “welcomed” to describe the conquest of Mecca by the Muslims in the 

year 630. The textbook, however, is appropriate in its depiction of the peaceful conquest of Mecca. 

In January 630, two months after the Meccans broke the treaty of Hudaybiyah, Muhammed led 10,000 

Muslims to Mecca, which, due to the overwhelming numbers of Muslims, did not attempt to resist. The 

Muslim army therefore, entered Mecca without striking a single blow, in a virtually bloodless conquest. 

“(Muhammed) had no desire for bloody reprisals. Nobody was made to accept Islam nor do they seem to 

have felt any pressure to do so. Reconciliation was still Muhammad’s objective.” (Armstrong 200) 

“…Muhammad’s first act upon entering the city was the announcement of a general amnesty. Next 

Muhammad and his associates entered the Ka’bah and cleared out its many idols. As the idols toppled, he 

kept repeating the verses:  

‘The truth has come and falsehood has passed away. Verily, falsehood is sure to pass away.’  

(Qur’an 17:81)’” (Akhter 103) 
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Muhammed (pbuh) then stood at the door of the Ka’bah and gave a brief speech about the Oneness of 

God, the abolishment of the cruel pagan cycle of revenge, the diversity of the human race, honor and 

character. He then asked the Meccans assembled in front of him: 

“What do you think I am about to do with you?” 

They expressed hope that he would be good to them and he replied: 

“Go your way, for you are free.” 

“(Muhammed) did not attempt to rule Mecca himself; nor did he replace the Qurayshan officials with his 

own companions; nor did he establish a purist Islamic regime. All former dignitaries kept their positions in 

the Haram (Ka’bah area), and the assembly and the status quo remained intact.” (Armstrong 203) 

The conquest of Mecca therefore was in the spirit of compassion, forgiveness, egalitarianism, and 

brotherhood. (Akhter 104) 

E. “Prophet Muhammad” 
When referring to all the prophets, including Prophet Muhammed (pbuh), Muslims are encouraged to use 

the title “prophet” and say “Peace Be upon Him” out of respect. World History textbooks used in the 

public schools, however, should not use this devotional tone.  

The 12/3/10 Document states that “the text should always maintain a historical, not devotional, 

perspective” and cites a few instances where Prophet Muhammed is referred to as a prophet in the 

textbook. 

In an analysis of the two chapters, we found that the name “Muhammed” is used a total of 159 times in 

Chapters 3 and 4 of the textbook. Out of these 159 times, only nine times was he referred to as a prophet. 

The other 150 times, he was referred to simply as “Muhammed”, a person of historical interest. There is 

therefore no devotional tone in the way Prophet Muhammed (pbuh) is referred to in the textbook.  

F. Jerusalem 
The 12/3/10 Document quotes a line from the Holt, Rinehart, Winston textbook on page 59 regarding 

Prophet Muhammed (pbuh) traveling to Jerusalem. The 12/3/10 Document asserts there is no historical 

record showing he traveled to Jerusalem as a child. Although this is not in the historical record, it has been 

recorded that he did travel as a child with his uncle in caravans to the general area of Al-Sham. This area 

includes present-day Syria, Lebanon, Jerusalem, and Jordan but it is unknown if he specifically visited 

Jerusalem in his childhood.  

According to Muslim belief, Prophet Muhammed (pbuh) did travel to Jerusalem as an adult during the 

“Night Journey”, described in the Qur’an as follows: 

“Glory be to Him who conducted His servant by the night from the holy mosque (in Mecca) to the distant 

mosque of al-Aqsa (in Jerusalem), the precincts of which We have hallowed that We might show him a few 

of our signs. Verily He is all hearing all seeing.” (Qur’an 17:1) 
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The Arabic term for mosque is “masjid” which literally means “place of prostration”. A masjid does not 

need to be a building, it can simply be a place where people worship God and perform prostration as part 

of that worship. The term “masjid” also includes places of worship that pre-date Islam. For a detailed 

description of the Night Journey, please see Al-Mubarakpuri (178-185). 

Approximately six years after the death of Prophet Muhammed (pbuh), the city of Jerusalem surrendered 

to the Muslims after a brief siege. Caliph Umar entered the city of Jerusalem and guaranteed its 

inhabitants safety of their holy places and freedom of religion (Arnold 56-57). In the company of the 

Patriarch of Jerusalem, Sophronius, he visited the holy places and when it came time for prayer, Patriarch 

Sophronius offered for Caliph Umar to pray in the Church of the Holy Sepulchre (also known as Church of 

the Resurrection). Caliph Umar thoughtfully refused, saying that if he were to do so, his followers might 

afterwards claim it as a place of Muslim worship. So in the interest of the Christians of Jerusalem, he 

prayed in the courtyard instead. This was the spirit in which Jerusalem was brought into the Islamic world.  

When visiting the site of the Temple Mount, known to Muslims as Al Haram Al-Sharif (the Noble 

Sanctuary) as well as the name Masjid Al-Aqsa, Caliph Umar found it abandoned and littered with garbage. 

Leading by example, he gave orders for it to be cleaned and performed a prayer there. The entire area of 

the Noble Sanctuary included more than 35 acres. The great rock, believed by Muslims to be the site of 

the ascension of Prophet Muhammed to the heavens during the Night Journey, lay within the Noble 

Sanctuary. A mosque made of timber was then built on the southernmost part of the Noble Sanctuary; 

this mosque is known as Masjid Al-Aqsa, although the entire Noble Sanctuary is also known by the same 

name. Approximately fifty years later, the Dome of the Rock was built over the great rock by the Umayyad 

Caliph, Abdul Malik ibn Marwan. The timber mosque known as Masjid Al-Aqsa was then rebuilt and 

expanded. 

It is interesting to note that at the time of the surrender of Jerusalem to Caliph Umar, not only were the 

Christian inhabitants guaranteed freedom of religion, Caliph Umar ended the exclusion of the Jews from 

Jerusalem and invited them to enter, live, and worship there. (Compier 5) 

G. The “Spread of Islam” 
Islam does not sanction, indeed it forbids, the forcible conversion of non-Muslims to Islam, as can be seen 

in the following verse from the Qur’an: 

“Let there be no compulsion in religion: Truth stands out clear from Error: whoever rejects Evil and believes 

in Allah (God) has grasped the most trustworthy hand-hold that never breaks. And Allah hears and knows 

all things.” (Qur’an 2: 256) 

While it is true that historically there have been some instances of forced conversion, this is completely 

against the precepts of Islam and is an exception to the norm. Professor Thomas Arnold gives an example 

of Moses Maimonides, who was forced by the Almohad Dynasty in Spain to “convert” to Islam but then 

fled to Egypt where he declared himself a Jew. (Prior to the Almohad Dynasty, Jews in Muslim Spain lived 

freely and well.) Upon Maimonides’ arrival in Egypt, one of the most famous of Muslim judges, Al-Qadi Al-

Fadil ‘Abd Al-Rahim b. Ali, authoritatively declared that a man who had been converted to Islam by force 

could not be considered a Muslim (Arnold 421).  
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If it were an Islamic doctrine to force conversions of non-Muslims one would not have any non-Muslim 

societies in Muslim countries. However, “the very existence of so many Christian sects and communities in 

countries that have been for centuries under Muhammadan (Muslim) rule is an abiding testimony to the 

toleration they have enjoyed, and shows that the persecutions they have from time to time been called 

upon to endure at the hands of bigots and fanatics, have been excited by some special and local 

circumstances rather than inspired by a settled principle of intolerance.” (Arnold 420) 

In the words of author James A. Michener: “No other religion in history spread so rapidly as Islam. The 

West has widely believed that this surge of religion was made possible by the sword. But no modern 

scholar accepts this idea, and the Qur’an is explicit in the support of the freedom of conscience.” 

H. Separation of Church and State 
The 12/3/10 Document states that Islam does “not recognize the legitimacy of a secular, open and 

pluralistic government that is independent of religious dictates. Muslims and non-Muslims are subjected 

to Sharia law in Muslim societies. Equal rights for all people, freedom of speech and freedom of religion do 

not exist in Sharia law.”  

This is completely incorrect. Islam recognizes a democratic and pluralistic government. It is an Islamic 

value for leaders to be chosen by the will of the people rather than leaders imposing themselves on the 

people. Pluralism of religion and freedom of speech is highly valued in Islam. One can see in many Muslim 

countries examples of Christians and Jews living for centuries in those countries. It is an Islamic value to 

allow people of various religions to practice their own religious laws.  

“Islam presents a policy of religious tolerance, rooted in teachings on the universal nature of man, his free 

relationship to God, and the divine origins of other religions. The prophet Muhammad separated his 

authority as a religious leader from his position as a governor, creating a religiously diverse society from 

the very start.” (Compier 1) 

“The term Shari’ah is an Arabic word which means ‘the path’ or literally ‘the way to a watering place.’ 

Shari’ah is commonly used to mean divinely-revealed ‘Islamic Law,’ which plays a central role in the lives 

of Muslims throughout the world. Fiqh is an Arabic term referring to the body of scholarship and 

jurisprudence developed over the centuries to interpret and implement the Shari’ah.” (Teaching about 

Islam & Muslims 28) 

There is a misperception that Shari’ah is fixed and unchanging. On the contrary, it is constantly changing 

based on the context of the situation and the people interpreting it. Shari’ah concerns guidance in worship 

as well as in worldly matters. Most of Shari’ah does not concern the government and is left up to the 

individual to implement in his or her life.  

Shari’ah exists with the objective to protect five things necessary for human existence: Religion, Life, 

Intellect, Procreation, and Property: 

Religion: Includes freedom of religion, even if one is not Muslim. Entering Islam is a voluntary action, not 

an imposed action; there is no compulsion in religion. (Hathout, H.) Shari’ah therefore protects the rights 

of Christians and Jews to practice their religions while living in Muslim countries.  
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Life: Includes the sanctity of human life and the prohibition of unjust killing. It also includes health and 

prevention of disease, seeking treatment when sick, good nutrition and physical fitness, cleanliness, the 

environment, cultivation and planting to keep the environment fertile. (Hathout, H.) 

Intellect: Includes protecting the mind from anxiety and repression, ensuring freedom of thought and the 

pursuit of knowledge. It also includes protecting the mind from anything that numbs or kills it, such as 

drugs or alcohol. (Hathout, H.) 

Procreation: Includes the concept of honor, marriage, whom to marry, whom not to marry, the right to 

have two parents and to know them, the clarity and purity of one’s genealogy. (Hathout, H.) 

Property: Shari’ah facilitates all lawful means for its acquisition, and secures it by defending the right of 

ownership through penalizing theft. (Al-Allaf) 

“At the most basic level, shariah is the Muslim universe of ideals. It is the result of their collective effort to 

understand and apply the Quran and supplementary teachings of the Prophet Muhammad (called Sunna) 

in order to earn God's pleasure and secure human welfare in this life and attain human salvation in the life 

to come. While the Quran and Sunna are transcendent and unchangeable, shariah itself is the negotiated 

result of competing interpretations.” (Jackson) 

Muslims living in America are able to implement the Shari’ah in their everyday lives such as the daily 

prayers, caring for one’s family, and conducting one’s business ethically. 

Some people falsely equate Shari’ah law with criminal law, which in reality is only a very small part of 

Shari’ah and can only be applied in an Islamic state.  

Please see video The Meaning of Sharia and Its Relationship to Human Rights at the following link: 

<http://www.youtube.com/watch?v=fkI71DXLxgQ&feature=player_embedded>.  

I. Slavery 
The Supplemental Material in the 12/3/10 Document claims that slavery is “fully sanctioned” in the 

Qur’an. Nothing could be further from the truth.  

“Slaves were recognized as persons as well as property. The emancipation of one’s slaves was regarded as 

a meritorious act to be encouraged. Although slaves as property could be bought and sold, Islamic law 

prescribed that they were to be treated fairly, justly, and with kindness. They could not be killed; male 

slaves could not be made eunuchs, and female slaves could not be used as prostitutes. A concubine who 

had a child by her master would become free upon his death. Children born of a free man and a slave 

woman were regarded as free, not slaves. A slave mother could not be separated from her child. Slaves 

could marry, own property, and lead prayers.” (Esposito 2, 148) 

In the Farewell Address by Prophet Muhammed, delivered in the year 632 C.E. shortly before his death, he 

emphasized the equality of mankind, regardless of race: 

http://www.youtube.com/watch?v=fkI71DXLxgQ&feature=player_embedded
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“All mankind is from Adam and Eve, an Arab has no superiority over a non-Arab nor a non-Arab has any 

superiority over an Arab; also a white has no superiority over black nor a black has any superiority over 

white except by piety and good action.” (Prophet Muhammad's (PBUH) Farewell Sermon) 

Several years after the death of Prophet Muhammed, the caliph Umar ibn Al-Khattab elucidated the 

Islamic values of freedom and self-respect for all human beings by asking a man who wrongly harmed a 

Coptic Christian: “Since when have you turned men into slaves, whereas they are born free of their 

mothers?” 

Islam set the groundwork to abolish slavery in three stages: 

1. In the first stage, Islam recognized the humanity of the slaves and stated there was no superiority 

based on race. It exhorted Muslims to be kind to their slaves and stressed that the relationship 

was one of kinship and brotherhood. Prophet Muhammed is reported to have said “Your slaves 

are your brothers…so he who has a brother under him should feed him and clothe him as he 

himself feeds and dresses; do not ask them to do things which are beyond their power and if you 

do ask them to do such things then help them.” (Qutb 52). “In the case of physical harm or injury, 

for both of them a kindred punishment was explicitly laid down. ‘He who slays his slave we shall 

put him to death,’ this is a principle very clear in its vast implications, all of which go to show that 

a state of perfect equality prevailed between the slave and his master….” (Qutb 54) This first stage 

can be referred to as the spiritual enfranchisement of the slaves.  

2. The second stage was the physical enfranchisement of the slaves, which was brought about by 

two methods: 

a. Voluntary Emancipation by the Masters: A practice encouraged in the Qur’an and by 

Prophet Muhammed, who led by example in freeing all the slaves he had; his Companions 

freed their slaves as well. Slaves were also bought out of slavery with Public Treasury 

funds and then set free. Any slave who would teach reading and writing to ten Muslims 

would also be granted their freedom. Muslims who wanted to atone for sins were also 

encouraged to free slaves. The Qur’an prescribed the freeing of a slave as the redemption 

for involuntary manslaughter: “…and whoever kills a believer by mistake, he should free a 

believing slave, and blood money should be paid to his people…” (Qur’an 4:92) Large 

numbers of slaves achieved their freedom through these various forms of voluntary 

emancipation. 

b. Freedom Contract: A slave could ask his master for freedom in return for a certain amount 

of money agreed upon by both of them. “The master could in such a case neither refuse 

nor delay freeing of a slave ready to ransom his freedom: he must set him at liberty on the 

receipt of the ransom. Otherwise the slave could refer to the court to decree his 

enfranchisement.” (Qutb 57) According to Islamic Law the slave did not need to fear any 

repercussions for asking for his freedom; the Islamic Government guaranteed he could 

continue to work for his master in return for a fixed payment, or it would make 

arrangements for the slave to work for hire for anyone else until collecting the funds to 

win back his freedom. In addition, the poor-due required of all Muslims could also be used 

to purchase the freedom of slaves. 
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3. The third stage was the establishment of brotherhood and respect between freed slave and 

community members: While here in the United States after the Emancipation Proclamation, slaves 

suffered under discrimination and racism (Jim Crow Laws), in Islam, however, after slaves were 

freed, Prophet Muhammed (pbuh) established brotherhood between some freed slaves and some 

Arab chiefs, which was to serve as an example to the entire community that no stigma should be 

attached to a freed slave. Slaves were also given high positions in society, including being made 

military commanders and community leaders. 

These three stages toward abolishing slavery took place in a world where slavery was deeply ingrained in 

society. While Islam set the groundwork to completely abolish slavery, “…it was not possible for Islam to 

forthwith set at liberty all the prisoners falling in its hands from the enemy camp (through war), for it 

would have not only been a piece of bad policy but would have also implied a virtual encouragement to its 

enemies...The enslaving of the prisoners of war could not be abolished unilaterally by Islam when the 

enemies insisted on its continuance.” (Qutb 66) The practice was therefore tolerated as long as there was 

no alternative to treating prisoners of war as slaves. The slaves, as discussed above, were to be treated 

humanely and as equals to their captors. The alternative to enslaving prisoners of war finally arrived in the 

twentieth century: over a millennium after Islam established the humane treatment of slaves, the 

countries of the world ratified the Third Geneva Convention with respect to prisoners of war. Like Islam, 

this Convention establishes that “Prisoners of war must at all times be humanely treated. Any unlawful act 

or omission by the Detaining Power causing death or seriously endangering the health of a prisoner of war 

in its custody is prohibited, and will be regarded as a serious breach of the present Convention.” (Article 

13, Geneva Convention III, Article 13)  

J. Treatment of Women 
Before Islam, women in Arabia did not have rights, and, as in other parts of the world, were considered 

little more than chattel. By contrast “The Qur’an specifies the natural and inherent rights of women as 

well as men, and enjoins people to act in line with God’s teachings of justice and equity.” (Teaching about 

Islam & Muslims 37) Rights given to women in Islam include the right to own and inherit property, the 

right (and responsibility) to obtain an education, the right to contract marriage and seek divorce, the right 

to retain one’s family name upon marriage, the right to express opinions on societal affairs, and the right 

to be supported financially by close male relatives. These rights were unheard of in Western societies until 

the last two centuries. 

Misconception about Wife Beating: Prophet Muhammed (pbuh) was very kind to his wives and exhorted 

Muslim males to be kind to theirs. There is a misconception however that Islam allows wife beating. On 

the contrary, Prophet Muhammad (pbuh) condemned it (he also condemned physical violence against 

children or animals). “Muhammad’s wife Aisha narrated that Muhammad never hit any servant or woman 

and never physically struck anyone with his own hand. Neither the Quran nor the hadith (sayings of 

Prophet Muhammad, pbuh) record Muhammad as ever mistreating or losing his temper with any of his 

wives, even when he was unhappy or dissatisfied.” (Esposito 2, 106). With regard to marital disputes, 

there are three methods to be used: admonition and discussion, where one’s grievances are discussed and 

a solution is sought; if this fails, physical separation (sleeping in separate beds) to give the couple space for 

cooling off and to consider what each spouse means to the other; and if this fails, a symbolic tap, which 
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should neither cause pain nor inflict a mark. (Qur’an 4:34) If these means still do not result in 

reconciliation, the couple may seek divorce. Divorce is permitted because Islam esteems the preservation 

of faith and the individual’s right to felicity. 

Specific quotes from Prophet Muhammed (pbuh) condemning wife-beating: “Do not beat the female 

servants of Allah.” He also said “Some (women) visited my family complaining about their husbands 

(beating them). These (husbands) are not the best of you.” Another quote: “*Is it not a shame that+ one of 

you beats his wife like [an unscrupulous person] beats a slave and maybe he sleeps with her at the end of 

the day.” Here he juxtaposes wife beating with the tender relations between husband and wife to show 

men that it is absolutely wrong to beat one’s wife. (See Riyadh Al-Saliheen, op, cit, 137-140). 

Misconception about Female Circumcision: Another misconception about Islam is with regard to female 

circumcision: “(This) is neither an Islamic practice nor is it widespread among Muslims. Rather, it appears 

to be an African tradition that remains in practice in countries like the Sudan and Egypt, among Muslims 

and non-Muslims alike.” (Esposito 2, 102) There is no mention in the Qur’an nor any known hadith 

requiring female circumcision. In fact, no mutilation is allowed in Islam, even in the battlefield. 

Misconception about Honor Killings: “Like all other religions, Islam strictly prohibits murder and killing 

without legal justification. Allah, Most High, says, ‘Whoever kills a believer on purpose, his reward is Hell 

forever. Allah is angry at him and He has cursed him and prepared for him an awful punishment.’ (Quran 

4:93). The so-called “honor killing” is based on ignorance and disregard of morals and laws, which cannot 

be abolished except by disciplinary punishments. It goes without saying that people are not entitled to 

take the law in their own hands, for it’s the responsibility of the Muslim State and its concerned bodies to 

maintain peace, security, etc., and to prevent chaos and disorder from creeping into the Muslim society.” 

(Saqr) 

The Issue of Stoning: Adultery and fornication violate the order of marriage and the legal means for the 

procreation of children. In Islam this is considered against the established social order, threatening the 

cohesion and morality of the Muslim community. (Esposito 2, 150) It should be noted that Islamic rulings 

regarding crime and punishment only apply in a true Islamic state, where everyone is educated and 

understands the law, and should not be considered in any other environment. An Islamic state is based on 

the Quran and Sunnah and must also guarantee the preservation of religion, life, intellect, procreation, 

and property.  

K. Concept of Jihad 
The term Jihad has long been mistranslated to mean “Holy War”. The following describes the correct 

translation and Qur’anic explanation: “The Arabic word Jihad means ‘struggle’ or ‘exertion’ and refers to 

any spiritual, moral or physical struggle. Upon returning from a battle, the Prophet Muhammad is 

reported to have said, ‘We are returning from the lesser jihad to the greater jihad—jihad against the self.’ 

For Muslims, jihad means struggle in the cause of God, which can take many forms. In the personal 

sphere, efforts such as obtaining an education, trying to quit smoking, or controlling one’s temper are 

forms of jihad. 
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“Jihad as a military action is justified in two cases: struggle to defend oneself, or others, from aggression 

and struggle for freedom of religion and justice…Systematic, forced conversion to Islam is a historical 

myth. Muslims defeated hostile forces (Byzantines and Persians for example) and gained control of new 

lands where Islamic rule was established, yet non-Muslim inhabitants were not forced to become 

Muslims.” (Teaching about Islam & Muslims 49). 

It is important to note that even in the struggle to defend oneself, or others, from aggression, it is not 

allowed to kill noncombatants, including women, children, old people, nuns, and monks (it is also not 

allowed to harm places of worship). The sanctity of life is extremely important in Islam as can be seen in 

the following verse of the Qur’an: “…whosoever killeth a human being for other than manslaughter or 

corruption in the earth, it shall be as if he had killed all mankind, and whoso saveth the life of one, it shall 

be as if he had saved the life of all mankind.” (Qur’an 5:32) Terrorism, therefore, is completely against 

Islam. Terrorists who base their actions on the Qur’an have misappropriated Islam (just as terrorist anti-

abortionists misappropriate Christianity). 

L. Avoid or Balance Subjective Opinion 
The Holt, Rinehart, Winston textbook is correct that “Helping and caring for others is important in Islam.” 

The 12/3/10 Document, however, states that this is an unbalanced, subjective opinion. 

One can look throughout the Qur’an and find many verses on the role of mercy, kindness, and helping 

others, not just Muslims but non-Muslims as well. Any Qur’anic verses related to punishments to take 

place in the next world have no bearing on how people, both believers and unbelievers, should be treated 

in this world. Prophet Muhammed once said: 

“Those who show mercy have God’s mercy shown to them. Have mercy on those here on earth, and the 

One there in Heaven will have mercy on you.” (Reported by Imam Ahmad) 

M. Incorrect Online Test Answer 
The 12/3/10 Document states that the online test answer is incorrect and that Shari’ah is the law in 

Muslim countries today. While it is true that some aspects of Shari’ah law are practiced in Muslim 

countries, not all aspects, as described in Section H above, are implemented. Rather, most Muslim 

countries use a hybrid system of law, blending Western systems remaining from colonialism with Islamic 

law. The areas in which Islamic law tend to be implemented today are with regard to family issues 

(marriage, divorce) and inheritance. In even fewer Muslim countries, Islamic criminal law is applied. 

As stated in Section H, criminal law is only a very small part of Shari’ah law. Islamic criminal law is meant 

to be a deterrent to crime; punishments are often not carried out if there is any doubt concerning the 

circumstances of the crime. For example, “Islam prescribes that a thief’s hand should be cut-off, but such 

punishment is never inflicted where there is the slightest doubt that the thief was impelled by hunger to 

commit a crime.” (Qutb 186) 

“The Islamic state is responsible for the support of every citizen, regardless of his religion, race, language, 

colour or social status. The state is also responsible for ensuring decent work for all citizens. Where work 

is not available or if an individual is incapable of working, aid will be given to him from the Public 

Treasury.” (Qutb 188) 
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“Before prescribing punishment, Islam tries in the first place to wipe out all circumstances and motives 

that may lead to crime. But even if after that a crime is committed Islam tries to waive the execution of 

punishment if there is any doubt about it…the fact is that such deterrent punishments have been 

executed very rarely and that it is very effective to stop crime as we see that Muslim countries which apply 

Islamic (criminal) Laws are the countries of the lowest crime rates in the world. The fact that the 

punishment for theft has been executed only six times throughout a period of four hundred years is a 

clear evidence that punishment was primarily meant to prevent crime.” (Qutb 189) 

“In fact, for most of its history, Islamic law offered the most liberal and humane legal principles available 

anywhere in the world. Today, when we invoke the harsh punishments prescribed by Shariah for a handful 

of offenses, we rarely acknowledge the high standards of proof necessary for their implementation. 

Before an adultery conviction can typically be obtained, for example, the accused must confess four times 

or four adult male witnesses of good character must testify that they directly observed the sex act. The 

extremes of our own legal system — like life sentences for relatively minor drug crimes, in some cases — 

are routinely ignored.” (Feldman) 

The 12/3/10 Document brings up the concern that “there are attempts to impose and or incorporate 

Sharia into the legal codes of many western nations. Numerous courts in Great Britain are currently 

practicing Sharia law.” Muslims are not attempting to bring all of Shari’ah law into western nations, such 

as Islamic criminal law, rather, they are trying to apply Islamic law to other aspects of their lives such as 

family law (marriage, divorce) and inheritance as long as they do not contradict federal and state laws. 

This is particularly important in Great Britain where there is no separation of Church and State and, in the 

words of the Archbishop of Canterbury (Feb. 2008), “the law of the Church of England is the law of the 

land.” 

The United States, however, has always had numerous religious groups enjoying their own sacred laws 

and lifestyles (Catholics, Jews, Baptists, Amish, Buddhists, Quakers, and more). These groups operate 

under the First Amendment of the United States Constitution, which protects freedom of conscience as 

well as religion and religious practices.  

N. Cordoba 
Of the numerous Muslim dynasties that ruled Spain, it was the Almohads who implemented 

discriminatory laws against Jews and Christians. Persecuted non-Muslims living in Almohad territory not 

only fled to Europe but also to more tolerant Muslim lands in the Middle East where they were allowed to 

practice their religion. The Almohad Empire was short-lived and overthrown by more tolerant Muslim 

empires, which subsequently reversed the discriminatory laws against Jews and Christians. The Almohad 

persecution of non-Muslims within Cordoba should therefore not be generalized to Islamic History in 

Cordoba as suggested by the 12/3/10 Document. 

The 12/3/10 Document also cites the example of Moses Maimonides. It correctly states Maimonides fled 

the Almohads, but does not mention he fled to a Muslim country, Egypt, where he was allowed to practice 

his religion. It was in Egypt that he became the personal physician of Sultan Salah al-Din ibn Ayyub 

(Saladin).  
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O. Incorrect Online Test Answer 
The 12/3/10 Document states that Muslims did not generally practice religious tolerance in the lands they 

conquered. This couldn’t be further from the truth. While there have been some instances of intolerance, 

such as the one quoted in Section “O” of the 12/3/10 Document, the overwhelming majority of Muslim 

conquests allowed the conquered people to continue practicing their own religions and religious laws. 

In early Islam, when Prophet Muhammed became leader of Medina (formerly known as Yathrib), he 

established the Covenant of Medinah in which the major tribes, including the Jewish tribes, were 

signatories to a covenant. “This covenant set out many of the principles essential to the peaceful 

functioning of a pluralistic society. It gave equality to all its citizens and accepted the coexistence of 

different religions in the community. All religious, ethnic and tribal groups had equal protection, rights and 

dignity.” (Akhter 65) 

When a Christian delegation from St. Catherine’s Monastery visited Prophet Muhammed and requested 

his protection, he made the following promise: 

“This is a message from Muhammad ibn Abdullah, as a covenant to those who adopt Christianity, near and 

far, we are with them. Verily I, the servants, the helpers, and my followers defend them, because Christians 

are my citizens…No compulsion is to be on them. Neither are their judges to be removed from their jobs nor 

the monks from their monasteries…If a female Christian is married to a Muslim, it is not to take place 

without her approval. She is not to be prevented from visiting her church to pray. Their churches are to be 

respected. They are neither to be prevented from repairing them nor the sacredness of their covenants.” 

(Khan) 

After the death of Prophet Muhammed, Caliph Umar guaranteed rights to the people of Jerusalem, which 

had just surrendered to the Muslim army: 

“This is the security which ‘Umar, the servant of God, the commander of the faithful, grants to the people 

of Ælia. He grants to all, whether sick or sound, security for their lives, their possessions, their churches and 

their crosses, and for all that concerns their religion. Their churches shall not be changed into dwelling 

places, nor destroyed, neither shall they nor their appurtenances be in any way diminished, nor the crosses 

of the inhabitants nor aught of their possessions, nor shall any constraint be put upon them in the matter 

of their faith, nor shall any one of them be harmed.” (Arnold 56) 

A first-hand account of Muslim tolerance comes from the 12th century historian Michael the Syrian:  

“*The Muslims+ did not inquire about the profession of faith, nor did they persecute anybody because of his 

profession, as did the Greeks…” (Historia 3:226, cited in Karen Armstrong, Jerusalem: One City, Three 

Faiths and cited by Compier, page 6) 

“Ironically, after the early victories of Islam, the Greeks, in what was left of the Eastern Roman Empire, 

found themselves between the Muslims on the one side and the Latin Catholics on the other. Now they 

faced persecution from the Latins, and came to understand very well the value of religious freedom under 

Islam. Patriarch Michael III of Anchialos expressed the situation in the 12th century as follows: 



[18] 
 

‘Let the Muslim be my master in outward things rather than the Latin dominate me in matters of the spirit. 

For if I am subject to the Muslim, at least he will not force me to share his faith. But if I have to be under 

Frankish rule and united with the Roman Church, I may have to separate myself from my God.’” (Donald M. 

Nicol, Church and Society in the Last Centuries of Byzantium, as quoted in Compier 6) 

P. Brutal Side of Conquest 
The references cited in the 12/3/10 Report lead one to believe that Mehmed II (also known as Sultan 

Mehmet II) allowed civilians to be killed upon the conquest of Constantinople on May 29, 1453. It is 

possible that this occurred without his permission as implied in The Fall of Constantinople: The Ottoman 

Conquest of Byzantium: 

“It is clear that some areas inside Constantinople resisted the first looters before surrendering to regular 

troops who were sent into the city while the bulk of the army remained outside. Mehmet’s soldiers now 

advanced methodically, taking control and protecting each quarter from looters. Nevertheless, sailors or 

marines did enter via the other walls, looting Constantinople on a massive scale before regular troops 

forcibly stopped them…The ordinary people were treated better by their Ottoman conquerors than their 

ancestors had been by Crusaders back in 1204…about 4,000 Greeks died in the siege.” (Nicolle 2: 236-7) 

The following also implies the looting of the city took place without the permission of Mehmet II, 

Constantinople 1453: The End of Byzantium: 

“(On the 29th of May)…Mehmet II prevents a general sack of the city, but sailors and auxiliaries enter from 

other directions; some quarters surrender on terms; Mehmet enters Constantinople early afternoon…(On 

1st of June) Mehmet II has looting stopped and Ottoman army is ordered back to camp…” (Nicolle 1: 93) 

It is important to note that Muslim rules regarding warfare require that non-combatants are to be left 

unharmed, including nuns, monks, women, and children. Committed to religious tolerance and respect, 

“Sultan Mehmet quickly sought to reestablish Constantinople as an international and multicultural capital. 

He invited all those Christians who had fled to return and restore the city to its former character. The 

patriarch of Constantinople was granted authority to oversee all Orthodox communities within the 

empire.” (Fuller 150) 

Another example of religious tolerance during the rule of Mehmet II took place ten years after the 

conquest of Constantinople, when Mehmet II conquered Bosnian territory and made an official decree 

granting the Bosnian Franciscans the right to practice their religion unhampered. This decree is one of the 

oldest documents on religious freedom: 

“I, the Sultan Mehmet Khan, the Conqueror, hereby declare the whole world that, The Bosnian Franciscan 

Christians are granted with this sultanate my full protection. And I command that: No one shall disrupt 

their lives or cause harm to these people and their churches! They shall live in peace in my state. These 

people who have become my citizens, shall have security and liberty. They may return to their monasteries 

which are located in the borders of my state. Without exception, no one from my empire, whether they are 

viziers, clerks, or my servants, will break their honor or cause any harm to them! No one shall insult, put in 

danger or attack their lives, their properties, and as well as their churches! Also, those who decide to 

immigrate to my state will have the same rights...By declaring this firman, I swear on my sword by the Holy 
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Name of Allah (God) who has created the earth and the heavens, by Allah's prophet Muhammad that; no 

one from my citizens will react or behave the opposite of this firman!” (Reference on the Turkish Ottoman 

Empire) 

Regarding enslavement of the inhabitants of the conquered city of Constantinople, this was customary in 

that day and age, regardless of the religion of the conqueror; many of the people enslaved had their 

ransoms paid and were released (Nicolle 2, 239). It is very important to note, however, that “slavery under 

the Ottomans was not a system of forced hard labor…Male Ottoman slaves were basically military or 

domestic slaves, and females were mainly domestic slaves…Slavery was temporary…when a woman was 

freed from slavery, she would receive a legally valid certificate of emancipation. She could request either 

to remain for the rest of her life with her former master’s family, in which case she would be well taken 

care of, or request to be married.” (Sancar 88-9). 

For a discussion on Islam’s attitude toward Slavery please see Section I in this document. 

Q. Continued Brutality of Ottomans 
The 12/3/10 Document claims that the Ottoman Empire employed brutality in war and refers to The Battle 

of Mohacs that took place in Hungary in the year 1526 in which 2,000 prisoners were beheaded by 

Ottoman forces. This act was completely against Islam which prescribes humane treatment of prisoners of 

war. Notwithstanding this, Suleiman the Magnificent, the Sultan at that time, has been cited as being a 

model of religious tolerance by many European leaders of the time: 

“Ever since the Byzantine Empire, Christian rulers had governed by the motto ‘One State, One Law, One 

Faith’, leading to horrendous persecutions of heretics. Throughout history, persecuted Christians have 

noticed the contrast to the tolerance within Islam. When, in the 16th century, persecutions in Europe 

became unbearable, Christian advocates of tolerance referred to the Ottoman Empire as the model to 

adopt. The example of the empire was offered in debates on tolerance from Hungary to Germany, France, 

the Netherlands and Great Britain, up until the 18th century, by tolerance advocates such as Sebastian 

Castellio, Francis Junius, John Locke and Voltaire. The Netherlands became a junction, adopting not only 

the Ottoman model of religious diversity, but also receiving political and military support from Ottoman 

sultans.” (Compier 1) 

“In his correspondence with (King) Francis, Süleyman presented his tolerant policy towards Christians as a 

matter of imperial pride. The sultan wrote: ‘Places other than the Mosques stay in the hands of Christians, 

and no-one molests those who go there. They all live peacefully under the wings of our protection’”. (E. 

Charrière, “Négociations”, vol I, p. 129-131; Cl. D. Rouilliard, The Turk in French History, p. 106-107. Cited 

in Göllner “Türcica” III p. 221 and in Compier 9) 

“Let us reach out from our narrow little sphere for a moment, and examine what goes on in the rest of the 

globe. The Turkish prince, for example, rules peacefully over twenty races of different religious conviction; 

two hundred thousand Greeks live in Constantinople in perfect safety, and the Mufti himself nominates 

and presents the Greek patriarch to his emperor; there is even a Roman Catholic patriarch living there. 

The Sultan nominates Catholic bishops to some of the Greek islands, with the following words: ‘I 

commend him to go and reside as bishop on the isle of Chios in accordance with its ancient customs and 
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vain ceremonies’. This empire is stuffed with Jacobites, Nestorians, Monothelites, Coptics, Christians of St 

John, Jews, Gebers and Banians. The annals of Turkey bear no record of a revolt raised by any of these 

religious communities. Go to India, to Persia, to Tartary, and you will find the same evidence of tolerance 

and mutual respect.” (Voltaire, Treatise on Tolerance, Cambridge: Cambridge University Press 2000; p. 20-

21, as Quoted in Compier, 16) 

R. Non-Muslims under Muslim Rule 
During the spread (or conquest) of areas outside the Arabian peninsula, “Just as Muslim rulers tended to 

leave the government institutions and bureaucracy intact, so too religious communities were free to 

practice their faith and be governed in their internal affairs by their religious laws and leaders…religious 

communities were required to pay a poll or head tax, in exchange for which they were entitled to peace 

and security; thus they were known as ‘protected people’.” (Esposito 1, 39) 

The 12/3/10 Document incorrectly concludes from verse 9:29 of the Qur’an that Muslims are commanded 

to attack all non-Muslims until they convert or pay the jizya (poll tax). This interpretation is inaccurate and 

contradicts authentic Islamic teachings. 

“Fight those who believe not in God and the Last Day and do not forbid what God and his messenger have 

forbidden. Such persons as practice not the religion of truth, being of those who have been given the book, 

until they pay the exemption tax with a willing hand and have been humbled.” (Qur’an 9:29) 

First, it is important to understand the Islamic State is not permitted to attack non-Muslims who are not 

oppressing Muslims, as shown in the Qur’an: 

“Allah does not forbid you respecting those who have not made war against you on account of (your) 

religion, and have not driven you forth from your homes, that you show them kindness and deal with them 

justly; surely Allah loves the doers of justice. Allah only forbids you respecting those who made war upon 

you on account of (your) religion, and drove you forth from your homes and backed up (others) in your 

expulsion, that you make friends with them, and whoever makes friends with them, these are the unjust.” 

Qur’an 60:8-9 

Second, Islam believes that one cannot force a person to become a Muslim. Islam is a religion that is based 

upon conviction and understanding. This is clear from many verses in the Qur’an such as 2:256, 10:99: 

“There is no compulsion in religion; truly the right way has become clearly distinct from error; therefore, 

whoever disbelieves in the Shaitan (Satan) and believes in Allah he indeed has laid hold on the firmest 

handle, which shall not break off, and Allah is All Hearing, All Knowing.” Qur’an 2:256 

“And if your Lord had pleased, surely all those who are in the earth would have believed, all of them; will 

you then force men till they become believers?” Qur’an 10:99 

Third, the command to fight in verse 9:29 relates to those non-Muslims who commit aggression and not 

those who are committed to live in peace. This verse does not encourage Muslims towards intolerance. 

Rather, it gives Muslim leaders and communities the permission to use force only against those non-

Muslims living in Islamic countries who refuse to pay Jizya (state tax).  
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Fourth, as discussed in Section C earlier in this response, “One of the five pillars of Islam is zakat 

(almsgiving). Non-Muslims are not obliged to pay the Islamic zakat that is spent by the state for social 

necessities and state affairs as defined in the Quran (see 9:60). But they must pay other taxes (the jizya 

tax) to share in the state budget. If they refuse to pay this tax to the state and rebel against the state, then 

it is the obligation of the state to confront them until they pay it. The same goes for Muslims; if some do 

not pay the zakat, the state must confront them until they pay it.” (Hathout, M. 53). 

It is interesting to note that while zakat is required of all Muslim men and women who have the means to 

pay it, the jizya tax is only required of non-Muslim men. There is no jizya due from women, children, 

monks, the disabled, or the poor. The jizya tax was also not required of non-Muslim men who served in 

the Muslim army: 

“This tax was not imposed on the Christians, as some would have us think, as a penalty for their refusal to 

accept the Muslim faith, but was paid by them in common with the other dhimmis or non-Muslims 

subjects of the state whose religion precluded them from serving in the army, in return for the protection 

secured for them by the arms of the Musulmans.,…, It is very noticeable that when any Christian people 

served in the Muslim army, they were exempted from the payment of this Tax.” (Arnold 55-6) 

Finally, the dhimmis were regarded as protected people, not as subjugated or humiliated people. In the 

last testament of Caliph Umar, he remembers the dhimmis by directing his successor as follows: 

“I commend to his care the dhimmis, who enjoy the protection of God and of the Prophet; let him see to it 

that the covenant with them is kept, and that no greater burdens than they can bear are laid upon them.” 

(narrated by Ibn S’ad, as quoted in Arnold 57) 

“It is a matter of historical record that many of the people ‘conquered’ by Islam practically welcomed the 

change, after centuries of tyrannical rule by Byzantine Emperors and Persian Kings…All Dhimmis were 

permitted to retain their own religious and civil rights, and for this privilege, a tax, similar to a state tax of 

today, was levied against them.” (Baker 17) 

S. Treatment of Women in Ottoman Society 
The 12/3/10 Document mentions that women in Ottoman society had limited freedom and many lived 

apart from men in an area of a household called a harem, where they were kept out of public life.  

While it is true that many women lived in harems, it is important for the reader to understand that an 

Ottoman harem was different from those depicted in stories such as the “Thousand and One Nights” or 

“The Arabian Nights”. The word harem comes from the Arabic root h-r-m, which means “sacred” or 

“forbidden”. An Ottoman harem was a sacred sphere for women, separate from the public sphere of men. 

It refers to the living quarters of females in a domestic residence and the women living there as well. “In 

Ottoman society respect for the female harem and the women living in it was strictly observed by males 

publicly and privately.” (Sancar, 45) 

Women in Ottoman society were modest and many stayed at home but were not prevented from going 

out. As observed by an 18th century writer and resident of Constantinople, D’Ohsson: “A woman spends 

her time in the home. The windows facing the street are always covered with latticed shutters. Those who 
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have gardens cannot go outside haphazardly. But all of this does not mean that a woman cannot leave her 

house. If a woman wants to go to the public bath, visit her parents, go shopping or just go out, she can. 

However, she cannot go out alone; other women…from the home accompany her. Elderly women can go 

out alone.” (As quoted in Sancar, 28). 

Some women in Ottoman society worked as doctors, performing surgeries and treating not just women 

but men as well. (Sari) Women from wealthy families were philanthropists, establishing public works such 

as hospitals, public baths, mosques, libraries, schools, colleges, hostels, mills, bakeries, and soup kitchens. 

(Sancar 109-114) Other women worked in textiles, finance, education and administration. (Sancar 131-

132) 

Women in Ottoman society were well aware of their rights under Islam and made full use of the courts in 

cases where they were not given these rights, as is documented in numerous Ottoman court records. 

These Islamic rights include the right to consent or refuse marriage, the right to make stipulations in the 

marriage contract, the right to be maintained and supported, the right to own property and dispense of it 

as she pleases, the right to inheritance, the right to an education, the right to divorce, and the right to 

child support. In the words of a British woman who spent seventeen years in Turkey, Lucy M. Garnett: 

“With regard to their legal status, Turkish women…already possess all the legal, personal, and proprietary 

rights necessary to give them a social position equal, if not superior to that of European women 

generally.” (As quoted in Sancar, 137) 

Ottoman woman owned properties and freely sold, bought, and leased urban and village real estate 

(Gerber, 233). They also performed credit transactions, loaning and borrowing funds, invested in 

commercial operations, and owned and administered agricultural properties (Gerber, 237).  

To conclude, it seems unfair to paint all of Ottoman history with the brush of Orientalist myths, that 

Ottoman woman lived confined and oppressed lives; rather, there is a growing volume of literature 

showing a more varied and vibrant lifestyle for women in Ottoman society. 

T. Non-Muslims under Persian Rule 
The 12/3/10 Document states that the Safavid Empire enforced Islamic law from the 1500s to the 1700s 

and imposed severe laws on its Jewish population. While it is unfortunate that Jews in Persia faced 

discriminatory laws during this time period, it is important to note these laws have no roots in the Qur’an 

or Sunnah (actions and sayings of Prophet Muhammed). The Qur’an and Sunnah promote religious 

tolerance and diversity and allow for Jews to live under their own religious laws in Muslim countries, as 

can be seen above in Sections C and R. It is incorrect to equate discriminatory laws under the Safavids with 

Islamic Law derived from the Qur’an and Sunnah.  

U. Persecution by Turkish Mughal 
The 12/3/10 Document refers to the religious intolerance of Aurangzeb, the emperor who succeeded the 

tolerant emperor Akbar. The intolerance of Aurangzeb included the destruction of Hindu temples, an act 

which is completely against Islam, which allows for religious diversity as discussed in earlier sections of this 

response. In addition to the religious intolerance instituted by Aurangzeb, he re-instituted the jizya tax, 

which had been eliminated previously. It is important to note that the jizya tax itself is not a form of 
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persecution, it is a tax on non-Muslims as an alternative to serving in the military and as an alternative to 

paying Zakat, which is due only from Muslims. Islamically, this jizya tax was not required of women and 

children and was also not required of men who served in the military. Historically, if a Muslim government 

felt they were unable to properly defend its non-Muslim subjects, they would even return to them the 

jizya tax: 

When faced with an overwhelming army raised by Emperor Heraclius, the Arab general, Abu ‘Ubaydah 

wrote to the governors of the conquered cities of Syria, ordering them to pay back all the jizyah that had 

been collected from the cities. He wrote to the people saying 

“We give you back the money that we took from you, as we have received news that a strong force is 

advancing against us. The agreement between us was that we should protect you, and as this is not now in 

our power, we return you all that we took. But if we are victorious we shall consider ourselves bound to you 

by the old terms of our agreement.” (Arnold 61)  

For additional information about the jizya, please see Section R above.  

V. Prisoners of War 
The 12/3/10 Document makes the point that “the only descriptive example of massacre and torture in the 

entire unit on Islam…describes brutality done to Muslims.” The report however fails to mention this is in 

connection with learning the Social Studies skill of identifying the context of historical statements. 

Immediately after the quote, the textbook asks the student to question the statement based on who has 

made it—it exhorts the student to think critically about the information he/she is reading. 

For a discussion on prisoners of war, please see the last paragraph of Section I above, which describes the 

abolition of slavery in Islam. 

Conclusion 
Many of the issues brought up in the 12/3/10 Document are outside the scope of California Department of 

Education standards for Seventh Grade World History, listed on Page One of this response. The issues the 

document associates with Islam can just as equally apply to other faith traditions. The document cites 

passages of the Qur’an out of context, in isolation from the broader text, thereby imposing an 

interpretation that does not reflect the range of viewpoints found in Islamic interpretive tradition. It also 

makes generalizations of exceptions. We leave it up to the reader to decide whether to accept the 

12/3/10 Document at face value or to look more in-depth at each issue as this response has attempted to 

facilitate. 
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